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Proving Sadra's Ontological Configuration of God through the Theological Foundation
in Nahj al-Balaghah
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Abstract

This study is an attempt to find one of the main sources of Mulla Sadra's Intellectual-
philosophical foundations. Mulla Sadra's ontology configuration, relying upon simplicity,
unity of right of reality, existence influence, etc. corresponds to the statements of Imam Ali
(PBUH) in the description of Allah , the Almighty, in Nahj al-Balaghah including such
features as absoluteness, non-numerical unity, negating dualism of God and the disjunction
from existences etc., in a way that the theology of Imam Ali (PBUH) may be regarded as one
of the main elements of the configuration of Shiite intellect as well as the basis of Mulla
Sadra's ontology. Therefore, the semantic and content structure of these two theological
systems - theology of Imam Ali (PBUH) and Mulla Sadra’s ontology - can be analyzed both in
terms of attributes and characteristics and in terms of principles and founding features. As an
example, one can refer to the Imam Ali’s (PBUH) statement regarding some of the above
principles in Nahj al-Balaghah two of which are shortly dealt with in the following:

e Unity of existence and nondisjunction of necessary bein from the possibilities

Unity of existence mainly emphasizes on simple and absolute existence and there is no
plurality in it. Imam Ali (PBUH) says in Nahj al-Balaghah: ¥ s-5 3% 585 05E4 ¥ o5 K aa
4554 “that there is none with whom He may keep company or whom He may miss in his
absence” (Nahj al-Balaghah, 1986, sermon 1).

In his book entitled “Asfar”, Mulla Sadra had made many remarks upon the non-separation of
existence and its unity as the main pillar of the philosophy of transcendental wisdom in a way

that in one his works says: & &l 5 28,1 lean L5925 Sla o 18 asly (ased (4555 b sl S92 g) 539290
Leim 3181 5 Jlasil & -0 an €Xistence of every entity is unique and the degree of existence of
some of them is higher and nobler than other entities without any distinction or disjunction
between them (Mulla Sadra, 1984, 342/5).

Also in discussing. the proof of the first cause and its non-separation from its effects that
whatever they have is from the first cause, he says:

0,50 g ddall omaradl e Cinm 5 4l e dg Jobaodl 5 L el Lagie dladl 55 JI . Yslao g dle sg2g0l»

e cplo s od Jlal ¥V dioy aod g ke 0shi JI Joleoll
Existence of cause and effect.....between these two true matters, there exists cause and effect
IS an aspect of cause aspects and causality and its influence which is called cause refers to its
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alteration and different aspects of finding himself rather than this point that effect has no
reality other than the reality of its originating cause and it is not separated from it. (ibibd,
299/2) therefore:

Negating dualism of God and God nondisjunction from existents in theology of Imam Ali
(PBUH)

i

Unity of Existance in Sadra’s Viewpoint

e Non-numerical unity of the reality of existence and God, the Almighty

In Nahj al-Balaghah, it is repeatedly discussed about the divine essence which is of non-
numerical unity and that He will not be described through numerical unity. Indeed, divine
oneness is not of a kind to be regarded as a numerical unity otherwise He will be bound with
restrictions.

“am ey ¥ g won oy W

He is not confined by limits (as deserving restriction is possible, not obligatory) nor counted
by numbers (because it is true unity and the secondary will not<be imagined for Him) (Nahj
al-Balaghah, 1985, Sermon 228)

Also in another sermon, He says:

«ooe Jisto Y asY

He is One but not by the first in counting (true unity and unique and there cannot be imagined
the second for Him) (Ibid, Sermon 152, Motahhari, 2011, 16, 398)

Sadra, in describing non-numerical unity of the reality of existence, states:

g Lo ,ls a e5 D als Y g o) 08 yme M lolaunl ¢ oLtV B el sozgll 5 ate ol ¥ (gill g2 )l G po Jlus 513 1>
5ol 3] acde la p M ad o> Y Le g asblacd o WL Lagie aodl oS ) & 0 D6 Jad ¥ g &) > Y o) dale ¥
«ade lap ¥ g o> Y leo o Ll ldé sgamdl 3 IS L la I

, that is, the essence of God is the sole essence that nothing is more perfect than it, and this
essence is the most indivisible and the most well-known of all entities; and, therefore, there is
no definition for it, and it has'no external elements, and there is no quiddity for it, no genus
and no difference can be ascribed to it. Thus, it has no limitations because any limitation often
contains difference. Another reason for its having no limitations lies in its indivisibility and
that for which there exists no limitations has not any arguments, as the arguments and
limitations have boundaries in common (Mulla Sadra, 1981:42-43). Finally, it can be claimed
that having no elements, limitations, and arguments have caused essence, with regard to its
prevalence in all entities, to have a oneness other than numerical oneness.

From the above statements it can be concluded that:

Non-numerical oneness of God in the words of Imam Ali (PBUH) S the non-numerical
oneness on the statements of Mulla Sdara

When examining deeply the remaining words of Imam Ali (PBUH), which are prsently
available and rethinking the philosophical principles of Mulla Sadra, the close relationship
between these can be found. It can be obtained as the results of this hypothesis, as a general
consequence, is that the Islamic philosophers' thoughts, especially those of Mulla Sadra, have
their origins and roots in the statements of the Innocent. Perhaps one of the reasons of the
sustainability and long life of the main principles of Mulla Sadra, in spite of the passage of
several centuries after these principles have been stated, is the connection of these thoughts to
and their origins from the words of God and the Innocent. Even though we may not believe in
this connection, the basic similarities between these principles can be considered as a reason
for the right course of Mulla Sadra's thoughts. It should be noted that every statement, save
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that of the Innocent, has the possibility of being mistaken and fault, and those which are in
our mind are general ones. This is a strong reason that the philosophy of Islam is not the same
as the Greece or the Western philosophy. Finally, as a general and brief look, some of the
similarities between the principles of Mulla Sadra's philosophy and the statements of Imam
Ali (PBUH) have been mentioned:

e The essence of God is not definable S For essence; there is no definition, neither based
on limitation nor by demonstration

e Absoluteness view on God S Absoluteness of essence

e The unity of manifestation of God S Eternal manifestation of essence is the reality of its
secrecy

e The reality of the pluralism of the entities from the viewpoint of Nahj-o al-Balagha S The
reality of the objective world and the creatures while having the unity of the essence

e The unequalled presence of God in all entities & The accidental occurrence of existence to
quiddity
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