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Abstract 
The title “metaphysics” was coined by the proponents of Lucium (the scientific- philosophical 
school of Aristotle) for a collection of handwritten notes which Aristotle himself called it 
“PROTE PHILOSOPHIA”. It has been paraphrased in two different ways; the first has had a 
learning aspect while the second has had a ranking one. The semantic-historical question is 
that whether Avicenna was  on his previous position after knowing “Aims of Aristotle's 
Metaphysics - Al-Farabi” or whether he accepted this term? And if not, what term and why 
he has chosen instead? And finally, how would have been his point of view among other 
following philosophers. The answer of the questions in summary is: 
The “Aims of Aristotle's Metaphysics” which has been written by Al-Farabi, shows that the 
meaning or aims of metaphysics has been vague in Bagdad school. The difference between 
André Nikos, who has coined that term, and Nicolaus of Damascus shows the background of 
this vagueness until the middle Platonism ,and even shows it until the last period of Aristotle-
Lucium school: André Nikos may have been coined the term metaphysics just for learning 
aspect while Nicolaus of Damascus applied it for the ranking priority of meaning and also the 
metaphysical terms.  
Al-Farabi not only wanted to cast light onto the vagueness but also coined a new term to 
redirect to metaphysics which its result was the first philosophy division into total knowledge 
of God and God’s Knowledge which the former refers to general things and the latter refers to 
Mofariqa’t. Avicenna, although found his book useful in justifying Aristotle’s aims, he has 
not yet found the term metaphysics appropriate to show the content of the first philosophy 
therefore, he evaluated “before physics” much better. He, however, accepted Al-Farabi’s 
position due to the discussion over both meanings therefore, he came to the word “theology” 
with the summing up between Al-Farabi and hi idea. He, then, applied the term instead of 
metaphysics while he sometimes applied “the knowledge of God” but he did not consider it as 
the synonym of theology. 
In the history of philosophy, all philosophers, as the follower of Avecina, applied the word 
theology instead of metaphysics except Bahmanyar who has used the term metaphysics 
instead in the majority of his work such as Al-TAhsil; the term has been approved even by his 
strict critics  as Shahrestani and Al-GHazali applied it. 
The influence of Avecina can be seen in Thomas Aquinas work such as “Summa theologiae”. 
He , even,avoid the misunderstanding of the word by dividing it into existentialism, the first 
philosophy and the knowledge of God in his Averroes age of philosophy; this 
misunderstanding would be seen in Decart and Wolf as the effective critical philosopher of 
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metaphysics  where they discuss about the distinction between metaphysics and theology , or 
the division of metaphysics into general and specific  part. This distinction, however, was the 
source of misunderstanding of theology as the mere knowledge of God, and still is there in the 
contemporary philosophical literature . 
 
Key words  
metaphysics; theology; the knowledge of God; the history of philosophy; Avicenna; eastern 
philosophy 
 

Bibliography 
- Al-Farabi. (1387). Fi Al-Ilm Ilahi. (S. Rahimian , Trans.) Tehran: Elmi Farhangi. 
- Al-Farabi. (1387). Sharh Risala great Xenun. Tehran: Elmi Farhangi. 
- Aristotle. (1385). Metaphysics. (S.-D. Khorasani, Trans.) Tehran: Hikmat. 
- Avicenna. (1371). Al Mubahithat. (M. Bidar far, Ed.) Qom: Bidar. 
- Avicenna. (1404). Ilahiat Al-Shafa. (I. Madkur, Ed.) Qom: Mar'ashi Library. 
- Avicenna. (1404). The introduction to Mantiq Al-Mashreqin. Qom: Mar'ashi Library. 
- Avicenna. (1405). Al-Sirah. (M. Fakhri, Ed.) Beirut: Dar Al- Afa'q. 
- Avicenna. (1972). Al-Taliqa't. (a.-R. Badvi, Ed.) Beirut: Al-maktab Al-Ala'm Al-Islami. 
- Avicenna. (1980). Oyoun Al-Hikma't. (A.-R. Badvi, Ed.) Beirut: Dar Al-qalam. 
- BahmanYa'r. (1375). Al-Tahsil. (M. Motahari, Ed.) Tehran: Tehran University. 
- Blackburn, Simon, (1996) Metaphysics, in the Black well companion to philosophy, Ed. 
By Nicholas Bunnin and E.p.Tsui-James. 
- Copleston, F. (1368). The history of philosophy (Vol. 1). (M. Minavi, Trans.) Tehran: 
Sorush. 
- Descartes. (1369). Tamolat. (A. Ahmadi, Trans.) Tehran: Nashr Daneshgahi. 
- Descartes. (1376). The principles of Philosophy. (M. Sanei, Trans.) Tehran: Alhoda. 
- Farabi, A. (1387). Metaphysics' Aims. (S. Rahimian, Trans.) Tehran: Elmi Farhangi. 
- Ghazali, A. (1409). Almonghaz min Al-zhalal. Beirut: Dar Al-Kitab. 
- Gutas,dimitri,Avicenna and Aristotelian tradition,Leiden Brill,1988. 
- Heidegger, M. (1373). What is Metaphysics. (M. Safian, Trans.) Tehran: Porsesh. 
- Husseini, S. (1392). Ibn Sina's Narration of Understanding the Metaphysics and Its 
Semantic Analysis. Hikmat Sinavi, 79-90. 
- Khorasani, S.-D. (1385). The introduction to Aristotle's Metaphysics. Tehran: Hikmayt. 
- Kian Khah, L., Akbarian, R., & Saeidi Mehr, M. (1391). Definition and the Subject of 
Metaphysics from Ibn Sina Point of View: A Study on the Influence of Farabi’s Treatise of 
the Objectives of Metaphysics. Hikmat Sinavi, 27-51. 
- Lokri, A.-A. (1364). Bayan Al-Hagh bezaman Al-Sedgh, Logic. Tehran: Amir Kabi. 
- Lokri, A.-A. (1391). Bayan Al-Hagh bezaman Al-Sedgh. Tehran: Amir Kabir. 
- Madkuor, I. (1952). The introduction to Ilahiat Shafa'. Cairo: MIDEO. 
- Naraghi, M. (1365). Sharh Ilahiat Shafa. Tehran: Tehran University. 
- Paul, F. (1366). General Philosophy or Metaphysics. (Y. Mahdavi, Trans.) Tehran: 
Tehran University. 
- Ross, David, (1924) Aristotels Metaphysics, clarendon press california. 
- Shahresitani, M.-K. (1405). Mosareah Al-Phalasifah. Qom: Marashi Librari. 
- Simons, peter (1995) metaphysics, in A companion to metaphysics, Ed.by Jaegwon kim 
and Ernes sosa, Black well, Firs pub 
- Sohrevardi, S.-D. (1373). Musannafat- Vol 1. (H. Corbin, Ed.) Tehran: Pazhuheshgah. 
- Teylor, R. (1372). Metaphysics. (M. Rezaei, Trans.) Qom: Tablighat Office. 
- Wahl, J. (1370). Discussion in Metaphysics. Tehran: Kharazmi. 

Arc
hive

 of
 S

ID

www.SID.ir


