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Abstract

Over the past three decades, the new populated territories from the European
peripheries, formerly secured from any dangers of distruction, fell under the influen-
ce of postmodernity. This-has been accompanied by people’s natural desire to take a
chance to join the West that was a long-cherished dream for them. However, the in-
tention to integrating ~into the modern world faces challenges posted by the same
postmodern destructive processes. The very possibility to integrate is under ques-
tion, since Lyotard declared the end of meta-narratives, and Baudrillard argued the
authenticity of postmodern society. The overall image of the West, the Europe, emer-
ged at times.of Modernity, doesn’t reflect the processes occurring in reality any mo-
re. All the basic concepts, which European meta-narrations were built upon the ti-
me of Madernity, are now mutilated beyond recognition. No longer are we able to
recognize the Europe to integrate with, other than through our own implicit imagi-
nation. Just only because of its existence according to categories of modern we
imagine the Europe has become available for free access now. These are the perip-
heries which, due to their archaic and traditional character, give meaning to the re-
cent Europe. That is a reason the Europe, in turn, needs in us. We recreate the Eu-
rope having it on the pictorial background, while catching the image which only ma-
kes sense from our point of view. This constitutes the phenomenon of anamorphosis
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of nonexistence. Thus, the integration is just a posting of our presence to nonexisten-
ce, which we give importance to — the way we create the image while taking “sel-
fie” with anamorphosis.

Keywords: postmodern, meta-narratives, integration, destruction, anamor-
phosis, Europe, selfie.

“You think you are photographing a scene
for the pleasure of it, but in fact it is the
scene that demands to be photographed,

and you are merely part of the décor in the
pictorial order it dictates”
J. Baudrillard’

Charm of Presence

Lately, post-modern has acquired new territories, which have not been partici-
pated it its genesis before. These territories, being exempted from any deformations
and destructions in the past, now-fell under the expansion of simulation of novelty.
They have became concerned with the process of legitimating of their new status in
pos-modern environment. These territories, along with their population, suddenly
found themselves on'stage of self-presentation, right after the “iron certain” raised.
We are talking of geographic territories, former carriers of “mighty life programs”,
as Ortega y Gasset has expressed.?

At the same time, these new territories still retain their natural intention to-
ward Lyotard’s meta-narratives as the background for integration, while performing
self-determination. A whish to integrate into “the World”, the very same “nostalgia
for meta-narratives™ still exists within us. We strive for “civilized” standards of mo-
dern era, for standards at all, we still hope for mythology and sacredness of this
world, hope for universal discourse (either humanistic, moral, cultural, national, edu-
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cational...). The intention toward self-determination and legitimization through
communion with something great, if not yet politically arranged, is, after all, of our
archetypical property.

However, how does the integration ever comply with post-modern environ-
ment? Does it make sense for us? Are we aliens to integrate to the world? Isn’t our
certified “exotics”, which is shaped and adapted to perform for foreigners, an evi-
dence of integration into mosaic world (say, world of tourism)? Isn’t'it a part of that
global system of total consumerism, that same “entropic fatality of leveling all cultu-
res”, as expressed Baudrillard?' After all, the very post-modern itself was determi-
ned by festivity of sovereignties of “little narratives”, of values of “equal dialog” in-
to which all have been integrated already. The very world has abandoned the “totali-
zing” and “suppressing” discourse of epic “grandnarrative”, leaving us with the uni-
gue great discourse of meta-consumerism. Under post-modern condition, any appro-
ved cultivation of “differences” — let them be of ethnig, cultural or technological —
just proves and backs the processes of destruction, deconstruction and disintegration.
This cultivation gives the right to independence for differences, while their “integra-
tion” into disintegrating world is nothing more but merely evidence of affiliation to
what exists no more. Disintegration sublates Participation, while allowing the Pre-
sence.

Ilusion or Anamorphosis?

Behind: the fagade of radical and shocking self-presentation, the post-modern
has hidden the “contemporary world”, the “civilized world”, or the “western world”,
mutilated beyond recognition. The “modern” and “advanced” no more equals to
“progressive” and “humanistic”. All these abstractions are nothing but well equali-
zed to ensure comfort consumption — all which is framed by “the least marginal dif-
ference™. The very metonymy of integrating objects looses its destination, as any
metonymy with necessity leads to meta-narration. The very Human, as an aggrega-

tion of meta-narrations of civilization is thing of the past now. “The world no longer

! Bonpuitsp, XK. ITpospaunocmy 31a, p. 216
2 bonpuiisp, XK. (2006). Obwecmeo nompebrenus. E2o mughvr u cmpyxkmypuor. (p. 117).
Mocksa, «KynbTypHast peBoronus», «Pecmyomuka.
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needs us”, states Baudrillard.! And this is not even a merely alienation, — this is dis-
solution of a human in operational pragmatism. The real power hides in the shade,
leaving us with recycling whipping dolls of politicians. The power oppresses nobody
anymore, it doesn’t maintain the order by correcting marginal people — this appears
as not of tolerant now. There is no more men, neither women around, hens no more
need in heroes, as they violate political correctness. The indifference toward its own
content has spread across the reality?, and resembles to absenteeism of images deco-
rated on must-to-visit tourist’s guides.

“The Clash of Civilizations” by Huntington® lost its‘meaning completely, sin-
ce meta-narrations were declared as devaluated. At the same time, it is naive to rely
on unipolar world as well. All attempts of the States to govern the world just evoke
even more reasons the world is to be governed for. The policeman just induces inci-
dents, which presumably is to solve later on. Meantime, world nations do not consi-
der America as traditional governor for one simple reason: the very same America
has emerged while being on the great run; the escape from world nations. Even if, as
Huntington insists, to call this escape as happened “to seek a better future”.* What-
ever we want to call it, it still won’t add any legitimacy to unipolar governor— the
very same legitimacy Lyotard was concerned of°. Eventually, it is hard to disagree
with the fact, that loosing proper relations of “power and subordination” distorts the
reality badly.® Nowadays, only Europe remains connoted with “the world”. But that
connotation is all that’s left of the Europe.

This transformation constitutes the post-modern anamorphosis of the “con-
temporary world”, the world, that will never be the same West — but only from the
point of view of its provinces. Deconstruction of meta-narratives leaves nothing for
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great metonymies. The West is doomed to exist within the perception of its periphe-
ries, among which it still refers to the use-value, while continuously slipping over
the horizon of veracity — doomed to exist as anamorphosis, which recognition and
legitimacy depends on spectators’ attitude.

By that, not the world itself, but its anamorphosis is in need of us now, is in
need of interested spectators — the same way the “concept art” is in need of people
from the street to resettle itself into their self-conceit minds for proliferation. The
same way “unconscious God” of Lacan' resettles onto cozy background of family
guotes of welfare. The same way the Buddhist robot priest doles out advice in Japa-
nese Buddhist temple?, performing micro-narrative performance about integration of
already destroyed temple into the “contemporary world”..-The West has no more
chances for sovereign being — it is dismantling now. But nevertheless, the barba-
rians still save Rome.

Have We ever Landed the Europe?

The “New human type”, the “Mass-man”, declaring own mediocrity and cla-
ming the right for it® — that is who strives to integrate its traditional territories into
Europe. This is another abduction of Europe by the bulls from peripheries. Paris is in
hands, hence we are<Europeans now. Mass-man enjoys the access to something once
forbidden, but now available, since destroyed. Now everyone can penetrate the site
through the shattered walls, walk over the ruins of temples, take pictures of “holy of
holies”... The ruins are‘indifferent, according to post-modern rules. They even be-
long to humankind any longer. As a result, we all appropriate the Europe, we inherit
her, and as seems-to us, we acquire legitimacy by that.

That is not even a communion, though. Communion is an assumption of that
gone through cannibalistic action — eating the body of Europe in our case — that is,
obtaining the spirit of the late, inheriting its sacred power. But since there is no

! Jlakan, XK. ( 2004). Yemwipe ocnoenvix nomsmus ncuxoanarusa. (C. 67) CemuHapbi:
Kaura 11(1964). Mockga.: «I'HO3uCY, «Jlorocy.

2 Ryall, J. Buddhist robot priest to dole out advice in Kyoto temple. «The Telegraph», 25
Feb. 2019// www.telegraph.co.uk/news/2019/02/25/buddhist -robot-priest-dole-advice-
kyoto-temple; (Accessed on March 28, 2019)
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body, nor is there any sacredness, then there is nothing to communion by. Nothing
on hands left, but anamorphosis, which we only able to cognize. Simulation of com-
munion is only available for us, which is just merely fixation of presence proving af-
filiation — that is selfie. Only selfie gives meaning to any distorted post-modern ana-
morphosis.

Should we leave Europe alone, where it stands, as a distant-hence more
needed stimulus for spiritual growth? The way the very same Zeus temple is? More-
over, don’t we have our own respective images, our own temples to maintain spiri-
tual level? We have them now as distant as European ones, to be as desired. But still
what indeed leads us in our hike for Europe? Eventually, there is no more need for
spiritual growth, since it gives no profit, and the knowledge no more shapes the per-
son (Lyotard again)'. After all, there is no more Europe nor Zeus, and very same ap-
pellative France, paradoxical it may sound, stands farthest from European ideals, as
“the first country, which broke up with European tradition™?.

There is still specific meaning of selfie with non-existed, a kind of intrigue of
easy creation of irreversible authenticity. Selfie refers to its epic historical prototype
(apparently, to determine the source of obsession, one needs to find its initial epic
provocation) — that is selfie made by man with the Earth while stepping on the
Moon. Since that time, the very act of selfie has been inextricably linked to verifica-
tion. Selfie is not only an act of verification of depicted object, but also turns to an
act of determination of its own credibility. With availability of digital editing, we
feel concerned not as much by verification of our presence on site, as by credibility
of the pictured itself. And we prove that credibility by framing ourselves along with
the object. The traces of conspiracy still exist, whether we like it or not, as that very
same shadow wrongly cast on the Moon. That is why, only the metaphor of “selfie”
is to be used to reflect the availability of integration into questionable anything.

So, the fake of contemporary world calls us to confirm its authenticity, its
anamorphosis calls us to restore the reality. It is Europe now who abducts bulls for

use, to get her beauty back again. The more we’re culturally creditable, the more

! JTnorap XKan-®pancya. Cocmosanue nocmmooepua, €.18
2 Benep JHomenek. (2018). Hcmopus u mpaduyus esponeiiyes. 30000 rem
udenmuynocmu. (p.195) Mocksa.: «ToTeHOYpr».
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we’re of archaic, traditional and peripheral, the more we are of “Oquz”! if you like,
— the stronger that anamorphosis of the Europe needs us. And since the Europe per-
sists in seduction, it is precisely because of knowing the secret (the same secret the
Power, by Baudtillard, knows about itself?) that it exists no more.

We give a meaning to integration while simply capturing our own image in
front of anamorphosic background. We stand in front of desired value, which is de-
prived from equivalency, and by taking “selfie” with that mirage we create some ho-
pe for the West, as well for ourselves. Having our archaic romanticism of periphe-
ries, we are rescuing the West — through the remains of formerly effective but nowa-
days infamous meta-narrations. Because we are still under the influence of commu-
nion, under the illusion of self-superiority over the immanent reality, under the illu-
sion of restored ties with metaphysics, with meta-narrations of heritage, with heroic
past, - we are still under the illusion of reunion with that, where the Sun leads us —
with nonexistent, hence unreachable horizon in the west.

We have turned out to be more of Europeans, (having our residual education,
our discourse of public justice, with our smart phones on hands), than distorted and
destructed autochthons of Europe. At the same time, we remained to seem like Ba-
udrillard’s simulacra of integration, which have no any reference, since the West no
more exists. That is the same “Value’s Last Tango™. Rephrasing, we can say: “Va-
lue’s Last Selfie”. What happens next is unknown. By now it is clear, however, that
by integrating we have nothing to loose but the revealed anamorphosis.
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Postmodern dovrinda inteqrasiya hiidudlari,
yaxud anamorfozla selfi
(xtlasa)

Son.i¢ onillik arzindo Avropanmin periferiyasinda yerlasan, mixtalif xalglarin
maskun olduglary, awollar destruktiv proseslorin toxunmadigi yeni arazilor postmo-
dernin tasirina maruz galmigdir. Bu fenomen, insanlarda onlarin asrlar boyu ideali
olan Qarblo govusmaq imkamindan istifado etmok arzusu dogurdu. Buna rogman,
miasir dinyaya integrasiya etmok arzusu hamin destruktiv mahiyyatli postmodern
proseslorinin ¢agirislart ilo rastlaswr. Liotarin metanarrativiarin sona ¢atdigini elan
etdiyi, Bodriyarin isa indiki diunya hadisalarinin métabarliliyina siibho yaratdig
dovrdan etibaron integrasiyanin miimkiinliiyii  sual altindadir. Biitoviiikda Qoarbin,
xUsusan da Avropanin modern dovriinds formalasmis surati gercaklikda bas veran
proseslari artig aks etdirmir. Modern dovrinin Avropa metanarrativlarinin onlarin
Uzorinda qurulmus oldugu biitiin 2sas tasisatlar indi taminmaz daraCada destruksi-
yaya Va ya deformasiyaya ugrayib. Biz artiqg Avropamn tomsil etdiyi diinyan arzu-
olunan integrasiya obyekti kimi taxayyllimuzdan basga heg bir seyda tapa bilmirik.
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Avropa artiq onu modern kateqoriyalarinda taSavwvir etdiyimiz kimi deyil vo yalniz
buna goéra bizim Gcun algatan olub. Belalikla, 6z arxaikliyi va ananaviliyi sababin-
don takca periferiya buginkl Avropaya mona vera bilor. Buna géra da Avropanin
0z biza méhtacdwr. Biz Avropam oziimiizii onun fonunda yerlagdirarak canlandiri-
riq, yalmiz bizim noqteyi-nazorimizdan moveud olani tasbit edirik. Mahz bu, mévcud
olmayanin anamorfozasini taskil edir. Belolikla, integrasiya bizim mdvcud olmayan
va anamorfoza ila selfi edarkon surat yaratdigimiz zaman oldugu kimi, bizim mana
verdiyimiz Xayali varligda yalniz istirakimizdr.

Acar sozlor: postmodern, metanarrativlor, inteqgrasiya, miasir dinya, des-
truktiv, anamorfoza, Avropa, selfi, istiraketma, motabarlik.

/p. Leitoap Acnanoes

IIpenenbl HMHTErpanMu B 3MOXY NOCTMO/IEPHA,
wiu cegu ¢ anamopdosoi
(pesiome)

3a nocneonue mpu decsimka €ém noo GlusHUEe NOCMMOOEPHA CMAlU NOOna-
damb HOBble HaceleHHble meppumopu ¢ nepugepuu Eeponsi, npedicoe He 3ampoHy-
mble npoyeccamu 0eCmpyKyul.Imo conpoBoAHCOAIOC eCMeCMBEHHbIM IHCELAHUEM
00ell 0CHONBL30BAMbCS B03MONCHOCHILIO NPUOOWEHU K 0a8HEMY UOedTly, KAKUM
saensncs 01 Hux 3anad. OOHAKO. dicenanue UHmMezpuposamvpCs 8 CO8PEMEHHbIL MUD
HAMAIKUBAEMCS HA BbI308bL CO. CMOPOHBL MeX e 0eCMpPYKMUBHbIX NPOYeccos Hoc-
mmooepra. C mex nop; kax Jluomap 06ws6un o KoHye Mmemanappamueos, a boopuii-
AP OCHOPUTL OOCMOBEPHOCHIL ABIEHULL COBPEMEHHO20 MUPA, CaMA 803MONCHOCHb UH-
mezpayuu Haxooumucs nod eonpocom. Obpaz 3anaoa, 6 yenom, ocobento, Esponoi,
chopMupoBanHblil 8 INOXY MOOePHA, OOabLUUE He OMPaXcaem NPOYeccos, NPOUCX00-
Awux 8 oeticmsumenvHocmu. Bce ocnosnvie uncmumymaol, Ha KOMOPLIX CIMPOUTUCS
e8ponelicKue Memanappamusbl NoXu MoOOEpHA, menepb 0eCmpyKmypuposansbl uiu
deghopmuposanvl 00 HeysHagaemocmu. Mbl yoice He MOdICEM HU 8 HeM OOHAPYICUTND
mup 6 obpaze Eeponvi, xax sicenannuiii 06vekm unmezpayuu, pazee umo 8 Hauiem
soobpadicenuu. Egpona cmana 0ocmynnoul 0Jisi HAC, HO JUUlb NOMOMY, YO Mbl 8Ce
ewe npedcmasisiemM ee 8 kamezopuix mooepHa. Taxum obpazom, moavko nepuge-
pus, 6 Cuny ceoell apxXauyHoOCmu U MpaoUyUOHHOCMU, CHOCOOHA 6HOBb NPUOAMD
cmoien cezoousiumeti Egpone. Ilo smoti npuuune, Eepona cama nyscoaemcs 6 Hac.
Mbut 6occozdaem Espony nomewas cebst na ee ore, guxcupyem mo, ymo cyujec-
meyem MoabKo ¢ Haulell MoyKy 3peHust. Imo u cocmasisiem aHamop@osy necyujec-
meyiowezo. Humezpayus, maxum oopazom, ecmv Jutib Haule NPUCYMCMEUe 8 HeC)-
wecmsyrwem, Komopomy Mol JUULb RPUOdeM CMbICT — MAK JHee KAK Mbl Cco30aem
0bpas, denas ceapu ¢ anamopposoil.
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